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“There is one body and one spirit, even as ye are called in 
one hope of your calling: 

“One Lord, one faith, one baptism, one God and Father of all, 
ee ae all, and through all, and in you all.”’—Ephesians 

: ) 

Of the above text, I propose to treat specially of 
the subject of baptism only. I propose to try to 
present the true Christian Baptism; and in order 
to do that, we will first inquire, What is baptism ? 

The term is Cerived from the Greek word baptis- 
ma, which is defined, “ purification, depth of afflic- 
tion, or distress,” etc. 

Baptisma is a derivative from baptizo, which sig- 
nifies ‘“‘to depress, humble, overwhelm,” etc. Bap- 
tizo is derived from the radical bapto, ‘to plunge, to 
dip, to immerse,” ete. 

The term baptism, then, as from its Greek root 
and derivatives means in English “A dipping, 
plunging, immersing, depressing, humbling, over- 
whelming, distressing, déeply afflicting, purifying,” 
ete.; but does not indicate the kind of element, or 
whether a material element at all, is to be used in 
the act of baptizing. 

For anything which the term shows we cannot 
tell whether we are to use oil, and pour it on the 
head, as in the consecration of Aaron, and Saul, 
and David; or whether it does not mean to purify 
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by the sprinkling of blood, as in the case of the 
purification of the High Priest, and other: priests 
of the Jews, and the sanctuary; because it 1s said 
that ‘‘almost all things are, by the Law, purged 
with blood; and without shedding of blood is no 
remission.” (IIcb. ix: 22.) Or whether water is 
to be used, as when ‘it was used in the divers 
washings of holy things and sacrifices, or as used 
by John the Baptist. 

Or whetlicr it docs not mean a complete immer- 
sion in the Holy Spirit, as the disciples and apos- 
tles were on the day of Pentecost, and as was the 
houschold of Cornclius, when Peter was preaching 
the gospel of Jesus Christ to them. 

But the Holy Seriptares do rot leave us in doubt 
about this metter. 

Water baptism, aud baptism of the Holy Ghost 
are the only two kinds of baptism upon which any 
difference of sentiment prevails in the Christian 
world. 

I propose to examine the Bible testimony in re- 
gard to the rite. Only one of the two kinds is es- 
sential] to salvation, or else both are blended into 
one; otherwise the text is not true, which says, 
“One baptism.” 

We will first examine the claims of water-bap- 
tism; secondly, the claims of baptism of the Holy 
Ghost, and Fire; and lastly, collateral Scripture 
testimonies, which are supposed to have a bearing 
on the two forms. . 


Water Baptism. Under this heading we will 
take John the Baptist as the representative, or 
leader, or Apostle, (if you please), of baptism with 
water. 

John was the forerunner of the Messiah: “the 
voice of one crying in the wilderness, Make straight 
the way of the Lord; as said the prophet Hsaias.” 
(John i: 23.) 


5 


The evangelist Luke gives us the earliest history 
of him and his public ministrations, in which he 
says that “in the fifteenth year of the reign of Ti- 
berias Cesar,” the Roman monarch, and the year 
when Annas and Caiaphas were High Priests of 
the Jews, “the word of God came unto John the 
son of Zacharias, in the wilderness” of Judea. 
“And he came into all the country about Jordan 
preaching the baptism of repentance for the remis- 
sion of sins.” 

From the language here used we infer that bap- 
tism in some form, and for some purpose existed, 
or was practiced prior to John’s first public preach- 
ing in the wilderness, and that his mission was to 
preach the baptism of repentance, instead of any 
other kind, in contradistinction to any that was 
practiced before. 

And when we examine the Mosaic Law, under 
which the whole race of the Israelites had lived, 
and by which they had been governed for many 
hundred years prior to John the Baptist’s day, we 
find they were commanded to practice divers wash- 
ings, and baptisms with water, as is shown in Num- 
bers’ viii: 7, and xix::7,.8,.9, etc., and Heb. ix: 10. 
And those washings and baptisms were types of re- 
pentance, and figures of purification, and were used 
generally on the admission of proselytes into the 
Jewish church. And as John’s baptism was by 
Divine command, so it was for a special purpose, 
no less or more a purpose than himself showed 
when he saw “Jesus coming unto him, and saith, 
Behold the Lamb of God, which taketh away the 
sin of the world. Thisis Hé of whom I said, ‘after 
me cometh a man which is preferred before me: 
for He was before me: And I knew Him not; But 
that He should pp MADE MANIFEST to Israszt, 
THEREFORE am I come BAPTIZING WITH 
WATER.” (John i: 31-84.) 

Jesus, therefore, that He might be made manifest 
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to Israel, was baptized of John in Jordan. Also, 
that He might fulfil the whole Law of Moses, 
(Math. v: 17-18), as he himself said, “it becometh 
us to fulfil all righteousness.” (Math. i: 15.) 

The Law of Moses was given as a school-master 
. to bring us to Christ. Paul says to the Gallatians, 
in the third chapter and 23-27 verses, that “ before 
faith came we were kept under the Law, shut up 
unto the faith which should afterwards be revealed : 
Wherefore the Law was our school-master to bring 
us unto Christ, that we might be justified by faith. 
But after that faith is come, we are no longer under a 
school-master. For ye are all the children of God 
by faith in Christ Jesus. For as many of you as 
_ have been baptized into Christ, have put on Christ.” 
Now if it be water baptism which is spoken of 
here, we may substitute the word water for Christ, 
and thus prove it. Let ustry it. ‘For ye are all 
the children of God by faith in water. For as many 
of you as have been baptized into water, have put 
on water.” Now if this proposition be correct then 
Christ is water, and those who have been baptized 
or immersed in water have been baptized into, and 
have put on Christ. . 

But the Law of Moses was “added because of 
transgressions, till the seed should come, to whom 
the promise was made.” This seed was Christ. 
(See Gallat. iii: 16-22.) 

We all know that Christ, and water were not, 
and are not now, synonymous terms, aud one can- 
not be substituted for the other; and hence, the 
baptism into Christ spoken of above was not under 
the Law, but under a different dispensation, and 
refers to a different kind of baptism which we shall 
examine at the proper time. Let each one draw 
the line of demarkation clearly between the types 
under the Law and the antitype. 

Those Jewish washings, etc., of garments and 
the body were called baptisms by the Hellenistic 
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Jews, and were considered by them “ symbolical of 
that. inward.cleansing of the heart which was nec- 
essary to persons before they could hold sacred of- 
fices, or pay their religious homage in the Temple, 
or become the true worshipers of God.”* 

“That. the Jews were familiar with the rite of 
Da Foe baptism previous to the coming of Christ, 
1s implied in the question addressed to John by 
those who were sent to him from Jerusalem: ‘“ Why 
baptizest thou, if thou be not the Christ, neither Elias, 
neither that prophet?” (Johni: 25.) They did 
not ask him why he pursued a new practice, or 
“what new rite is this?” but, “why, or by what au- 
thority dost thou administer it?” If he was uot 
one of the parties named above, either the Messiah, 
or Elijah, the translated prophet who was promised 
to be sent before the Messiah, at “the great and 
dreadful day of the Lord,” nor the prophet which 
Moses spoke of, whom “the Lord should raise up 
unto them,” and unto whom he commanded them 
to hearken, they could not understand where he 
procured authority to baptize as he was doing. If 
the practice of baptizing with water had not been 
familiar to the Jews previous to John’s administra- 
tion of it, we might reasonably expect that they 
would first have asked him what he was doing, and 
for what purpose he was immersing the people in 
Jordan. But knowing what he was doing, and for 
what purpose, they only desired to know by what 
Divine or binding authority he was operating. 

As heretofore remarked, Jesus was baptized by 
John, in order to fulfil all the Law, of which this 
rite was a part. Origin says, ‘“ Christ himself was 
baptized by John, not with that baptism which is 
in Christ, but with that which is in the Law.” 

And Chrysostom says: “It (the Baptism of John) 
was as it were a bridge, which, from the baptism 


* Clarkson’s Portraiture, Vol. II, pp. 301, 302. 
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of the Jews, made a way to that of the Saviour. It 
was superior to the first, but inferior to the second.” 

Says the editor of the Encyclopedia of Religious 
Knowledge, page 177: “The following are some of 
the reasons urged by Robert Hall (a Baptist) and 
others, to show that the baptism of John was a pre- 
paratory rite, and not to be regarded as a Christian 
ordinance : 

“1, This baptism took place under the Jewish 
dispensation. The Jewish dispensation continued 
in full force till the death of Christ. Then the vail 
of the Temple was rent in twain. Then the great 
sacrifice for sin was offered, and the typical sacri- 
fices ceased. It was then that Christ blotted out 
the hand-writing of ordinances that was against us, 
and took it out of the way, nailing it to his cross.” 
(Colos. 11: 14.) 

“Our Saviour lived under the old dispensation, 
and was a strict observer of the institutions of 
Moses; and all that was done in the church previ- 
ous to his ceath belonged properly to that dispen- 
sation. This certainly is strong presumptive evi- 
dence that the baptism of John was not a Christian 
ordinance. 

“2. Christian baptism originated in the express 
command of Christ: ‘Go ye and teach all nations, 
baptizing them in the name of the Father, and of 
the Son, and of the Hely Ghost.’ No such origin 
can be claimed for the baptism of John, who bap- 
tized for some time before he knew Christ.” (John i: 81.) 
“We ascribes his commission to the Father.” 
(John i: 83.) | 
* 2 ok x * 

‘5. The baptism of John, unlike Christian bap- 
tism, was not administered in the name of the 
Father, the Son, and the Holy Ghost. This we 
know, because some who ‘were baptised unto 
John’s baptism,’ had ¢ not so much as heard whether 
there be any Holy Ghost.” (Acts xix: 2.) Indeed 
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Jolin did not baptize in the name of Christ, or in 
any other name; but merely directed those who 
came to his baptism, to believe on him who should 
come after him.” (Acts xix: 4.) 

Thus speaks a water Baptist in regard to the 
nature and object of John’s baptism. 

John himself says, on this subject, “I indeed 
baptize you with water unto repentance,” and then 
at once places it in contrast with another baptism 
of an entirely different nature, and under a differ- 
ent dispensation, when he says: “But he that 
cometh after me is mightier than I, whose shoes 
IT am not worthy to bear; he shall baptize you with 
the Holy Ghost, and with fire, whose fan is in his 
hand, and he will thoroughly purge his floor, and 
gather his wheat into the garner, but he will burn 
up the chaff with unquenchable fire.” (Mathew 
Hs FB We 

Christ, when speaking to his followers just before 
his ascension into the heavens, referred to the two 
baptisms in this language, to-wit: “ For John truly 
- baptized with water; but ye shall be baptized with 
the Holy Ghost, not many days hence.” (Actsi: 
5.) In this language Jesus clearly draws the line 
of distinction between water baptism and that of 
the Holy Spirit. 

In our investigations thus far we have found 
first, that Joho’s baptism was with water; and 
secondly, that it was but a continuation of an ordi- 
nauce which had been in use many hundred years 
prior to his day, but practiced by him for a special 
purpose, after a particular manner, and for a con- 
siderable time before he knew Jesus Christ; and 
that not only was John’s baptism under the dispen- 
sation of the Law of Moses, but Christ’s mission 
was also under the law until his crucifixion; and 
that he had not yet changed any of the ordinances 
of the law up to the time of his death, he being 
a Jew and living under the law. 
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“THE BAPTISM OF THE HOLY GHOST AND FIRE.” 


Having thus far treated mainly of water bap- 
tism, we will now take the second part of the sub- 
ject, “The baptism of the Holy Ghost and with 
fire.” 

Our blessed and glorious Saviour, Jesus Christ, is 
the representative of this baptism; as it can be 
administcred only by him, or those to whom he 
delegates the power. 

His ascension into the heavens to take his seat at 
the right hand of the Majesty on High, (Heb. 1: 3.) 
was to be followed by-the bestowal of gifts unto 
men (Ephe. iv: 8.) “He was to baptize with the 
Holy Ghost, producing that new mind which dis- 
cerns cnd knows the true God, and Jesus Christ 
whom he hath sent, and which characterizes all the 
children of God.” He has purchased the gifts for 
us, and bestows them with a liberal hand upon 
those who willingly receive them, and use them as 
he designs and commands. He is now our advo- 
cate with the Father, who in our stead pleads our 
cause, that our sins may be blotted out, or washed 
away in his own precious blood; that as we repent 
of them, they may be remembered against us no 
more forever. | 

We would here inquire, is the baptism of the 
Holy Ghost really and truly a- baptism? If it is, 
then there are two distinct baptisms (water, and 
Holy Ghost and fire) spoken of in the New ‘Testa- 
ment; only one of which, according to our text, is 
now essential to salvation. 

John says: “I indeed baptize you with water 
unto repentance; but he that cometh after me is 
mightier than I, whose shoes 1 am not worthy to 
bear; he shall baptize you with the H:ly Ghost and 
fire.” If, therefore, John’s baptism with water was 
really and truly a baptism, then it must of necessity 
follow that the baptism of the Holy Ghost is really 
and truly so also. 
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But the first, with water, was a true baptism, 
therefore the second, of the Holy Spirit, is also. 

From the before mentioned facts, we clearly 
establish the truth of the existence of two distinct 
baptisms, which in time, long since past, were prac- — 
ticed in the religious world. 

But our text states (as in the present tense) that 
there is “one baptism.” The question for us now 
to determine, is whether one of the two spoken of 
has been ended, or annulled, or whether both have 
been blended into one, and hence both are binding © 
upon Christian converts. 

Water baptism was first instituted as a religious 
ordinance, either under the law of Moses or prior 
to it, as has already been shown, and John was 
commanded by the Tather to practice it, after a 
particular manner, and for the express purpose of 
the public manifestation of the Messiah to Israel, 
he at that time being subject to the requirements 
of the law of Moses, and having no other outward 
guide for his conduct.. He says: “I indeed baptize 
you with water.” In other words, “ Notwithstand- 
ing I use the ordinance of water baptism unto 
repentance, yet another cometh after me mightier 
thant * * Heshall baptize you with [another 
baptism] the Holy Ghost and fire.” 

We have no intimation, by precept or command, 
any where in the Bible that the two baptisms were | 
ever, by Christ, blended into one, and not a single 
example which unequivocally shows that both were 
necessary to salvation, which must be the case if 
blended into one; because except we be baptized 
we can not be saved. 

Christ says, (Acts i: 5): “For John truly bap- 
tized with water; but ye shall be baptized with the 
Holy Ghost not many days hence.” Thus pa aan 
that although they may have been baptized wit 
John’s water baptism, yet it was unavailing without 
baptism of the Spirit; and also, that Christ’s imme- 
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diate followers and disciples must be “ endued with 
power from on high,” by the baptism of the Holy 
Spirit before they were fully initiated into the 
Christian Church, and authorized to preach the 
Gospel to all the world. 

This saying of Christ is the nearest to making 
both watcr and the Spirit baptism requisite to sal- 
vation of any thing recorded of all his commands, 
and yct it does not do it. 

‘There is not a text in the Bible which teaches 
that, notwithstanding a person has been “ baptized 
with the Holy Ghost,” yet he must be immersed in 
water, or be cternally lost. Not one; the case of 
the houschold of Cornelius and Peter, to the con- 
trary, as supposed, notwithstanding. In this case 
Peter commands water; not Christ. 

The baptism of the Disciples, with the Holy 
Ghost, on the day of Pentecost, was conferred upon 
them, not by any man, either in his own power, or 
as an instrument in the hands of the Great Head 
of the Church, but by Himsclf. Neither was the > 
family of Cornelius baptized with the Iloly Ghost 
by Peter, or the intervention of any man; but it 
was done by God himself. On the other hand, 
water baptism was an ordinance practiced by man, 
but not by Christ. Hence the two were not, by 
him, blended into one. 

The Apostle tells us in our text that there is 
“one baptism,” and he shows by what else he says 
in the text, that there is but one binding upon man. 
Otherwise, if there be two blended into one, and 
they of essentially different natures, then there is 
also more than one body, one spirit, one hope, one 
Lord, one faith, one God, and Father of all, blended 
into one; because there is no distinction made be- 
tween baptism and the other parts of the text. 

If it be answered that John the Divine says: 
‘“‘'There are three that bear record in Heaven, the 
Father, the Word, and the Holy Ghost, and these 
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three are one,’ (John v: 7) we acknowledge the 
Scripture testimony, although, as some commenta- 
tors assert, it may have been an interpolation, yet 
other Scriptures show it to be true. The Father is 
Spirit, the Word is Spirit, and the Holy Ghost is 
Spirit. Three attributes of one being, the Creator 
* and Preserver of all things. But this can not be 
said of baptism, that the Holy Ghost is Spirit and 
water is Spirit, hence, one in essential nature. The 
one is material, the other immaterial, or at least 
intangible; hence, totally different. 

If the two baptisms are not blended into one, 
and can not, according to their very nature, be 
blended, the query then arises, there being but one 
essential baptism, which is it, that of water or that 
of the Holy Ghost ? 

The Apostles were commanded to go “into all 
the world and preach the Gospel to every creature. 
He that believeth and is baptized shall be saved,” 
etc., (Mark xvi: 15) or as Matthew gives the com- 
mand: ‘Go ye therefore, and teach all nations, 
baptizing them in the name of the Father, and of 
the Son, and of the Holy Ghost,’ (Matth. xxvuis 
19-20.) 

Did Christ by this command authorize the Disci- 
ples to practice John’s baptism with water, or his 
own with the Holy Ghost? Most assuredly his 
own; for on one occassion he said to them that 
“he that believeth on me, the works that I do, 
shal: he do also; and greater works than these shall 
he do, because I go unto my Father.” (John xiv: 12.) 

It is not necessary, we presume, to prove here 
that, Christ was addressing those who were to pro- 
clain his Gospel in all the world after their bap- 
tism with the Holy Ghost, and them only. The 
whole of the fourteenth chapter of John is suffi- 
cient evidence of the fact. Now, Christ’s baptism 
was with the Holy Ghost, and the Apostles were to 
have power to do the works Christ did; hence, he 
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gave them power to baptize with the Holy Ghost. 

This is further shown by all the cases on whom 
the Holy Spirit fell when the Apostles laid their 
hands on them. Those who believed on Jesus,. 
who believed the Gospel in consequence of the 
Wee of the Apostles, were baptized with the 

oly Ghost. 

So far as I am aware, all persons, who read the 
history of the occurrences on the day of Vente- 
cost, understand that the Disciples were baptized 
with the baptism which Jesus promised, when he 
told them they “should be baptized with the Holy 
Ghost not many days hence.” -(Actsi: 5.) 

Now if the Disciples were, on the day of Pente- 
cost, baptized with the Holy Ghost, so also, were 
all those on whom he fell in after time. 

Peter, in his defense against the censure which 
the Jews who “were of the circumcision” were 
disposed to put upon him, because he went and 
preached to the Gentiles, or the uncircumcised, 
states that “the Holy Ghost fell on them [the 
household of Cornelius] as on us at the beginning. 
Then remembered I the word of the Lord, how 
that he said,. John indeed baptized with water; 
but ye shall be baptized with the Holy Ghost.” 
(Acts xi: 15-16.) He says also that this Holy 
Ghost baptism came upon that household as he 
“began to speak” to them, without the interven- 
tion of the laying on of hands, or water baptism. 
(Acts x: 44.) After this Peter, who had not yet 
become freed from the ordinances of the Law, 
asked: “Can any man forbid water, that these 
should not be baptized, which have received the 
Holy Ghost as well as we? And he commanded 
them to be baptized in the name of the Lord.” 
(Acts x: 47-48.) The very manner in which he 
put the question concerning water, shows clearly, 
that either he was doubtful of the propriety ot 
requiring them to be subject to an ordinance whick 
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belonged to the dispensation of the law of Moses, 
they being Gentiles, or that others present were 
doubtful. And that it was not necessary to bap- 
tize them with water, is shown by the requirements 
contained in the epistle to the Gentiles, from the 
. Apostles and Elders of Jerusalem. In that epistle 
there were but four items mentioned, and water 
' baptism was not one of them. They were: “ That 
ye abstain from meats offered unto idols, and from 
blood, and from things strangled, and from fornica- 
tion; from which if ye keep yourselves ye shall do 
well.” (Acts xv: 29.) 

Peter further says, in regard to the conversion of 
Cornelius and family: “And God which knoweth 
the hearts, bear them witness, giving them the Holy 
Ghost, even as he did unto us; And put no difference: 
between us and them, PURIFYING THEIR HEARTS BY 
FAITH.” (Acts xv: 8-9.) Ilere he lays no stress ow 
his operations with water, not even so much as to 
mention it, which he certainly would have done 
had there been anything about it essential to the 
salvation of that Gentile family; and would have: 
said “purifying their hearts by faith and water 
baptism.” 

Again, if it was necessary that Cornelius and. 
family should be baptized in water after they had. 
been baptized with the Holy Ghost, as were the 
disciples on the day of Pentecost, why, we would. 
ask, were not the disciples baptized with water after” 
their Holy Ghost baptism?” 

We have no evidence anywhere in Scripture that 
the Apostles and disciples of Christ, who, on the: 
day of Pentecost, were baptized with the Holy 
Ghost, ever were baptized with water at any time, 
before or after that day, except two instances, of 
Andrew, Peter’s brother, and another. (Johni: 35— 
37.) And only the evening before he was betrayed 
and taken prisoner by the Jews to be crucified, 
Jesus said to this same Peter: “ When thou art. 
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converted, strenghten thy brethren,” (Luke xxi: 
32.) showing that even at that late date, although 
Peter was a believer in Christ as the Son of God, 
and Saviour of the world, and had been commis- 
sioned to preach the Gospel and to cast out devils, 
yet he did not fully understand the nature of 
Christ’s mission and Kingdoni. 

And we have no evidencve in the Scriptures that 
he was ever baptized with water after this time. 
Neither have we any evidence that he was born of 
the Spirit prior to the day of Pentecost. Yet after 
this day, he with others, was commissioned to go 
into all the world and preach the Gospel, baptiz- 
ing, ete. 

Let us take another illustration. On a certain 
occasion, when Philip had been preaching to, the 
people of Samaria, a man named Simon, who was 
a Sorcerer, became convicted of sin and believed 
and was baptized with others (we presume with 
water), and after his baptism “he continued with 
Philip, and wondering, beholding the miricles and 
signs which were done.” (Acts vill: 9-23.) By 
and by the Apostles at Jerusalem heard that the 
Samaritans were receiving “the word of God, they 
sent unto them Peter and John” [this same Peter 
who commanded the household of Cornelius to be 
baptized with water], “‘“who, when they were come 
down, prayed for them that they might receive the 
Holy Ghost (for as yet he was fallen upon none 
of them; only they were baptized in the name of 
the Lord Jesus.) Peter and John then laid their 
hands upon those who had been thus baptized with 
water, and then it was “they received the Holy 
Ghost.” Notwithstanding all this, Simon was yet, 
at heart, an unconverted man, and desired to pur- 
chase the power of conferring upon others the 
Holy Spirit, by laying on his hands. “But Peter 
said unto him, thy money perish with thee. * * * 
Thou hast neither part nor lot in this matter; for 
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thy heart is not right in the sight of God. Repent 
therefore, of this thy wickedness, and pray God, if 
perhaps the thought of thine heart may be for- 
given thee. For I perceive that thou art in the 
gall of bitterness, and in the bond of iniquity.” 
Now let us link this account with that of the 
conversion of St. Paul, and then consider what the 
lesson taught is. The account of St. Paul’s con- 
version is found in Acts ix: 3-18 and xxii: 6-16. 
As he went from Jerusalem to Damascus to per- 
secute Christians, he was stricken down in the road 
by miraculous power, and made blind, and the 
Lord said to him, “Arise and go into the city and 
it shall be told thee what thou must do.” (Acts 
ix: 6.) Or as St. Paul states in his defense in 
Jerusalem: ‘And the Lord said unto me, Arise 
and go into Damascus; and there it shall be told 
thee of all things which are appointed for thee to 
do.” (Acts xxii: 10.) In obedience to the com- 
mand, he went into the city, being led by his attend- 
ants, and Ananias, “a devout man according to the 
law,” was sent by the Lord to him to instruct him 
in his duty, and to restore his sight. ‘““And he said, 
The God of our Fathers hath chosen thee, that 
thou shouldest know his will, and see that Just 
One, and shouldest hear the voice of his mouth. 
For thou shalt be his witness unto all men, of what 
thou hast seen and heard. And now why tarriest 
thou? Arise, and be baptized; and wash away 
thy sins, calling on the name of the Lord.” (Acts 
xxii: 14-16.) Now the question in connection 
with this account is, did Ananias command Paul 
to be baptized with water, in order that with water 
his sins might be washed from his soul? or had he 
not the baptism of the Holy Spirit in his mind? 
Let us for a moment examine this from Luke’s 
own statement. (Acts ix: 10-18.) Ananias is com- 
manded in a vision to go to Paul, “that he [Paul} 
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might receive hissight.”” He rather objects to going, 
‘but with the assurance that there is no danger, he 
“went his way,.and entered into the house; and 
putting his hands on him said: ‘ Brother Saul, the 
ord even Jesus, that appeared unto thee in the 
way, as thou camest, hath sent me that thou mightest 
receive thy sight, and be filled with the Holy Ghost ;’ And 
immediately there fell from his eyes as it had been 
scales, and he received his sight forthwith and 
arose, and was baptized.” 

Ananias tells Paul his commission to him is to 
restore his sight, and confer upon him the gift of 
the Holy Ghost. Ananias lays his hands upon 
Paul, and his sight is restored, and he arises and is 
baptised with—what? Why the Holy Ghost, of 
course; because he had no commission given him 
to baptize with water, or anything clse but the 
Holy Ghost. There is nothing in the story, as re- 
dated in cither place, to show that water was used 
in the immersion of Paul by Ananias; but let us 
for a time admit that Paul was baptized with water 
by Ananias, yct the statement does not show that 
this baptism was what washed his sins away; or 
that it was necessary to that purpose. Therefore 
we presume that Ananias had no reference to wash- 
ing away sins by water; but to the washing them 
away in the blood of Jesus Christ. John, the 
Divine, in the following language, declares this 
washing to have been applied to all the Saints of 
his day, to wit: “Unto him that loved us, and 
‘washed us from our sins in his own blood; and 
‘hath made us kings and priests,” ete. (Rev. i: 5-6.) 

In the seventh ebapter of Revelations John fur- 
‘ther says (9th verse): “After this I beheld, and lo, 
‘a great multitude, which no man could number of 
all the nations, and kindreds, and people, and 
tongues, stood before the throne, and before the 
Lamb, clothed with white robes,” etc. And in the 
138th and 14th verses, in answer to the question, 
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who this vast company, of all kinds of people 
were, and. where they came from, one of the Elders 
told John that “these are they which came out of 
great tribulation, and have washed their robes, and 
made them white in [water? No.] the blood of the 
Lamb.” 3 

Then, with these statements before us, we draw 
the conclusion that Ananias’ language to Paui 
clearly bears the following construction, to wit: 
“And now why tarriest thou? Arise and be im- 
mersed in the Holy Ghost; and in the blood of 
Jcsus Christ wash away thy sins, calling on his 
hnume.”’ This construction is a fair deduction from 
the teachings of Christ himself, and of his Apos- 
tles, aiter they were converted, as those teachings 
are found in the New Testament. But we will not 
stop with merely asserting this fact, we will look 
further at the proper time. 

Lut now let us revert to the case of Simon the 
Corcercr. It it was necessary to use water to wash 
awey Pauls sins, was it not equally so in the case 
of Simon? And if Paul’s sins were thus washed 
away, why were not Simon’s also, when he was 
bapuced? Le believed and was baptized with 
water; but notwithstanding this, Peter said he 
wes “yet in the gall of bitterness,’ and that his 
rears was “nov right in the sight of God.” His 
sin had not yet been washed away in the only ele- 
ment thet can cleanse a sin—polluted soul. ‘The 
bleed of Jesus Christ, his Son, cleanseth us from 
all sin.” (1 John i: 7.) 

But some one may say that Jesus said: “He 
that believeth, and is baptized, shall be saved; but 
he that believeth not shall be damned.” Therefore 
Simon would be saved, because he had fulfilled the 
terms of salvation. If Simon had actually ful 
filled the terms of salvation, then Peter must have 
been mistaken, and Simon was not in the gail of 
bitterness, and his heart was right in the sight of 
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God. We presume that Peter knew what he was 
saying, and that, had Simon, in his belief and baj)- 
tism, fulfilled all that was requisite to his salva- 
tion, Peter’s language would have been very differ- 
ent toward him. But let us pursue this a little 
further. Christ says in connection with the above, 
in regard to belief and baptism, “and these signs 
shall follow them that believe. In my name shal] 
they cast out devils; they shall speak with new 
tongues; they shall take up serpents; and if they 
drink any deadly thing it shall not hurt them; 
they shall lay hands on the sick, and they shall re- 
~ cover.” Now these signs evidently did not follow 
upon Simon on his belief and baptism, but he re- 
mained “with Philip, wondering, beholding the 
miracles and signs which were done,” upon others. 

All this shows that if water baptism is necessary 
to salvation, that it, although accompanicd with 
belief in Jesus, alone is not sufficient for the salva- 
tion of the soul. There is something more than 
an intellectual assent to the fact that Jesus is the 
Saviour of the world. ‘“ Devils belicve and trem- 
ble,’ and they publicly acknowledged their belief 
in him, and yet they remain devils. There is a 
baptism which is essential to salvation, and which 
must accompany belief or faith, which produces 
works or obedience to the commands of God and 
Jesus Christ, under the influence and guidance of 
that Spirit which is that true baptizing agent with 
which Christ commissioned his Apostles to baptize 
and with which he baptizes all true believers now. 
This baptism we must all undergo, or be forever 
excluded from Paradise. 

Our space is too limited to pursue the subject 
further in connection with the cases of Paul, Peter, 
and Simon, in the direction we have been going. 

In the second chapter of the Acts of the Apos- 
tles, is found the account of the Holy Ghost bap- 
tism of the disciples on the day of Pentecost, and 
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the preaching of Peter and others, and the convic- 
tion, and conversion and addition to the church 0 
three thousand persons. 3 

After Peter had been preaching for some time, 
as shown in verses 14-36, the story goes on to 
-show in verse 87 that those who were convicted of 
the sin they had aided in committing in crucifying 
Jesus, asked “ Peter and the rest ot the Apostles, 
Men and brethren, what shall we do?” In the 
38-59th verses Peter answered them: “Repent 
and be baptized, every one of you, in the name of 
Jesus Christ, for the remission of sins, and ye shall 
receive the gift of the Holy Ghost. For the prom- 
ise 18 unto you, and to your children, and to all 
that are afar off, even as many as the Lord our 
God shall call.” 

The 41st verse says: ‘“ Then they that gladly 
received his word were baptized; and the same 
day there were added unto them about three 
thousand souls.” 

Now let us analyze this teaching of Peter and 
the statements in the 41st verse. 

Peter says “repent.” This is the first act to fol- 
iow on conviction. The second is “in the name 
of Jesus Christ be baptized.” The query here may 
be asked: What was implied by this command? 
In other words, what kind of baptism had Peter 
in view when he commanded that they should be 
baptized in the name of Jesus Christ? Evidently 
he exhorted them to repent of their sins, and by 
the power of Jesus Christ be purified. The Greek 
word baptistheto, translated be baptized, in the text 
quoted, could with much more propriety, have 
been translated by the English word “ purified,” 
which much better explains what Peter was desir- 
ing to impress upon his hearers, thus: ‘“ Repent. 
and be purified in the name of Jesus Christ,” for 
the remission of sins. And [in thus acting] ye 
shall receive the gift of the Holy Spirit.” . 
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The very act of undergoing the process of puri- 
fication, on repentance, by the power of Jesus 
Christ confers upon the purified the gift of the 
Holy Ghost, or baptizes such by the Holy Ghost. 
This is proven by what is said in the 41st verse: 
“Then they that gladly received his [ Peter’s] word 
were baptized.” It says nothing about an addi- - 
tional giving of the Holy Ghost; but goes on to 
tell how many were added to their number that 
day. In this statement it is clearly implied that 
the act of baptism was the conferring upon them 
the gift of the Holy Ghost, and had no reference 
to watcr baptism whatevcr.. If the elt of the 
Holy Ghest which Petcr promised should be con- 
ferred upon them, on repentance and baptism, was 
not that bapticm itsclf, then the after statement 
would certainly have shown: it;-and.it-would have 
been statcd thus, to wit: “Then *they that gladly 
received his word were baptized, and then they 
each received the gift of the Holy Ghost, as prom- 
ised.” But the text docs not so state it. 

There is another feature of this subject, which it 
is well for us to consider, and that is, that there 
were but eleven Apostles commissioned to preach 
and to baptize, and that it was the third hour of 
the day, that is, it was 9 o’clock in the morning, 
when Peter began to preach tothe people, and it 
must have taken at least half an hour for Peter to 
have told his whole story of the Gospel, and to 
have got them into a condition for baptism, sup- 
posing them to have been baptized with water. 
Then after all was ready to begin, the time would 
have been 9:50 o’clock a. M., at the lowest figure. 
And it would take, we will assume, about three 
minutes to baptize cach one by immersion; and at 
that rate 150 hours,—consecutive hours, for one 
person to have immersed the 3,000. But there 
were eleven Apostles and they. would require 13,4 
hours to do it, and that would take until eleven 
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o'clock the following night to have completed the. 
immersion, had they worked continuously bapti- 
zing oue each every three minutes. But this is: 
assuming almost a moral impossibility, for one 
person to continue without intermission for thir- 
_ teen hours baptizing, if the immersion was any- 
thing like what is practiced now. But supposing 
that it could easily be done, yet it would have taken 
the eleven far into the night to complete the task. 
While the text says that “the same day there were 
added unto them about three thousand souls.’” 
This eddition was certainly made by the repent- 
ance and baptism, or purification, and in the day 
time, the IIcbrew day ending at sunset. (See Levit. 
xxi: 82.) ‘From even unto even, shall ye cele- 
brate your Sabbaths.” From hence it clearly ap- 
pears that water baptism had nothing to do with. 
the purification of the three thousand converts, but: 
that they were baptized with the Holy Ghost, con- 
ferred upon the whole congregation of converts at 
one time, as they repented, and gladly received Pe-. 
ter’s word. 

But suppose there were twelve Apostles, who- 
were commissioned to “ go into all the world and . 
teach all nations, baptizing them,” etc., (as it is sup- 
posed the commission was also given to Matthias, 
although there is no proof of it.) Yet it would 
have required 123 consecutive hours to have done 
the work, which would take to 10 o’clock, P. M. 

Again, it is sometimes claimed that the Apostles. 
did the immersing by proxy—by other disciples. 
There is‘not any evidence, whatever, of the truth: 
of that statement, neither is there any evidence in 
the Bible, that the Apostles had any authority 
given them to delegate their work to others. The 
commission, under which they operated, was re- 
ceived by them directly from Christ himself, when 
he commanded them to “go make disciples of alk 
nations, baptizing them in the name of the Father, 
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and of the Son, and of the Holy Ghost; teaching 
them to observe all things whatsoever I have com- 
manded you, and, lo, Lf am with you always, even 
unto the end of the world. Amen.” 

The commission under which they worked 
shows clearly that the Spirit of Christ was with 
the Apostles assisting them, and working in and 
through them. And Paul acknowledges this tact 
in all his writings on all proper occasions, as for 
instance, in such texts as the following, from 1 Cor. 
xv: 10. “But I labored more abundantly than 
they all; yet not J, but the grace of God which 
was with me.” And the following from Romans 
xv: 18-19. “For I will not dare to speak of any 
of those things which Christ hath not wrought by 
me, to make the Gentiles obedient, by word and 
deed, through mighty signs and wonders, by the 
power of the Spirit of God,” ete. And many other 
similar texts. | | 

In regard to the case of the Ethiopian eunuch 
and Philip, as related in the 8th chapter of the 
Acts, as itis often referred to, to prove that water 
baptism was a Christian ordinance, after the an- 
nulling of the ritual law of Moses, by the fulfilling of 
it all, and the introduction of the Spiritual and real, 
by the great Antitype of all, it is sufficient to say 
that there is nothing in the account which shows 
that water baptism of the eunuch was necessary. 
The text says: “Then Philip opened his mouth, 
and began at the same Scripture, and preached 
unto him Jesus. And as they went on their way 
they came unto a certain water, and the eunuch said: 
“See, here is water, what doth hinder me to be 
baptized?’ And Philip said, ‘Jf thou believest with 
all thine heart thou mayest.” (Acts viii: 35-387.) 

Philip simply baptizes the eunuch in the water 
at his request. It was not done hecause Philip had » 
commanded that he should submit to it, or because 
he had taught him that it was necessary to his sal- 
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vation, he merely granted him his desire in the 
language “thou mayest,’ thus showing that it was 
optionary with him whether he was immersed in 
water or not. 

I can not see that this case in anywise supports 
the idea that water baptism is a Christian ordi- 
nance, but an unnecessary continuation of an ordi- 
nance of the abrogated ritualistic law. 

We will again revert to the subject of the bap- 
tism of the Holy Ghost, and the power of the 
Apostles to thus baptize. 

We have shown heretofore that the power to 
baptize with the Holy Spirit was conferred upon 
the Apostles because they were empowered to do 
the works which Christ did, and greater works; 
and one of his works was to baptize with the Holy 
Ghost. But the command to preach the Gospel and 
baptize was not only given to the Apostles, and 
when they had obeyed to cease, but: the commis- 
sion descended through suczessors from their day 
to this, and will continue to the end of the world; 
and hence every person who is now divinely or- 
dained ‘to preach the Gospel, is also commissioned 
to baptize. And as some may argue that no one 
can now confer the gift of the Holy Ghost upon 
another, therefore the baptism of the present day 
must of necessity be with water. 

In regard to preaching the Gospel of Christ and 
His Kingdom, we have ample evidence that he will 
not be without witnesses to the end of the world, 
to stir up and to instruct in the true way of holi- 
ness, and to expound God’s plan of salvation 
“more perfectly,” as is shown in Christ’s own asser- 
tion. (Matth. xxiv: 14; and by Paul to the Ro- 
mans, x: 138-15 and xii: 6-8; and 1 Corinth. i: 21; 
and 2 Tim. ii: 2; and by John Rev. xxii: 17.) 

But Holy Ghost baptism being Christ’s preroga- 
tive, could not be practiced in after ages, no more 
than in the days of the Apostles, by any person, 
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except he gave the commission and power. Be- 
cause that baptism was, and is now, purely Spirit- 
ual, and not to be attained to merely by the will of 
man, as water baptism may. There never has been 
atime when men could administer to others that’ 
which they did not possess, or over which they had 
no power, or which was entirely beyond their 
reach. But the true Gospel minister is empowered 
to preach as the Holy Spirit gives utterance, and 
those who are brought under the influence of such 
ministry, are overwhelmed by the Holy Ghost, or 
Spiritually baptized into Christ. (Rom. vi: 3; Gal. 
li: 27. 

ia ea there may not be so great 
a manifestation of that Spiritual Baptism which 
was administered to the Apostles on the day of 
Pentecost, neither that which occurred to the be- 
lievers on the laying on of hands vy the Apostles 
themselves, when a person is baptized with cither 
the Holy Spirit or water, in these latter days. And 
yet those who have become really converted, and 
have felt the baptizing influence and power of the 
Holy Ghost, know, verily, whereof they affirm, 
when they assert that the baptism of the ILoly 
Ghost is the only purifying and saving baptism. 
They also have the full assurance that they can not 
be dipped into, or put under the influence of the 
Holy Spirit, except by Christ alone, or his author- 
ized..agents—his truly ordained ministers—those 
whom He has himself ordained. (John i: 83 and 
vii: 87-89; and Actsi: 4-8 and xi: 1-4.) 

When the Apostles were sent into the world to 
preach the Gospel, they were commanded, as here- 
tofore stated, to baptize in the name of the Father, 
and of the Son, and of the Holy Ghost. Paul 
gives his understanding of what Jesus meant by 
the command to baptize, when he said to the Ro- 
mans: “Know ye not that so many of us as were 
baptized into Jesus Christ, were baptized into his 
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death? Therefore we are buried with him by bap- 
tism into death; that like as Christ was raised up 
from the dead by the glory of the Father, even so: 
we also should walk in newness of life.” (Rom. 
vi: 3-4.) ; 

The query arises here, how, or in what manner,. 
does water baptism, administered by man (and. 
he without any divine commission to baptize at 
all), baptize us into Jesus Christ, or into his death ? 

I have searched the divine record, in vain, to 
find where any person has ever had a commission 
given him by Christ, under the Christian dispensa- 
tion, to baptize, except to the Apostles. I have. 
searched in vain, also, to find any ecmmand given,, 
even to them, to baptize with water. The nearest 
to it is found in the fourth chapter of John’s Gos- 
pel, 1-2 verses, where it is shown that, in the pres- 
ence of Jesus, his disciples baptized those who 
eame to him. But this baptism was all under the 
Mosaic dispensation, while the Law was yet in full 
force, having not yet been annulled, or the new, or 
Christian, dispensation introduced in its stead. 

Paul says there is “ one baptism,” and John, the- 
water Baptist, says that Christ should baptize with 
the Holy Ghost and Fire; also, that he (or his. 
baptism), should decrease, and Christ (or his influ- 
euce, commands, and baptism), should increase... 
(John iii: 30.) From-hence we have the strongest: 
kind of presumptive evidence to believe that the 
Apostles had no commission whatever to baptize: 
with water, after the resurrection and ascension of 
Christ, but that what they did in baptizing con- 
verts with water, was done wholly on their own 
responsibility; and in consequence of their not. 
having fully given up the ordinances of the Law. 
And to confirm this supposition still further, Paul 
says to the Corinthians emphatically: “I thank 
God that I baptized none of you but Crispus and 
Gaius: Lest any should say that I had baptized in 
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mine own name. And I baptized also the house- 
hold of Stephanus; besides I know not whether I 
baptized any other. For Christ sent me not to 
baptize, but to preach the Gospel.” (1 Cor. 1: 
14-17.) Nevertheless the Holy Ghost came upon 
and overwhelmed numbers of those to whom Paul 
{Acts xix: 6), as well as tho other Apostles, 
preached, especially Peter; thus showing that Paul 
was divinely commissioned to preach the Gcspel, 
with the same baptizing power that was given to . 
the other Apostles. 

He also declares that he supposes himself ‘“ nota 
whit behind the very chiefest Apostles,” (2 Cor. 
x1: 5.) and he states as proof “ Truly the signs of 
an Apostle were wrought among you [the Corinth- 
jans| in all patience, in signs, and wonders and 
mighty deeds.” (2.Cor. xii: 12.) 

If, therefore, he was not one whit behind the 
chiefest Apostles, and yet was not sent to baptize, 
but to preach the Gospel, have we not here the™ 
clearest evidence that the baptism which should 
follow repentance, and attend conversion, was none 
other than the baptism of the Holy Ghost, o- 
Christ’s baptism, and that it was administered Ly 
the power of Christ himself, for the most part 
directly, as in the case of Cornelius and household, 
or through the Apostles as instruments, by the lay- 
ing on of hands, as in the case of the twelve Ephe- 
sians, who had “ notso much as heard whether there 
‘be any Holy Ghost?” (Acts xix: 2.) But it is said 
that Paul baptized those twelve with water, before 
he laid his hands on them that they might receive 
the Holy Ghost. The text does not so state it. 
Paul asked them the question: ‘Unto what then 
‘were ye baptized? and they said, Unto John’s 
baptism. Then said Paul, John verily baptized 
with the baptism of repentance, saying unto the 
people, that they should believe on him which 
should come after him, that is, on Jesus Christ. 
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When they heard this they were baptized in the 
name of the Lord Jesus. And when Paul laid his 
- hands upon them, the Holy Ghost came on them,” 
etc. (Acts xix: 2-6.) 

The text says that they “were baptized in the 
name of the Lord Jesus,” but does not say how, or 
~ by whom, until it says the Holy Ghost came. on 
them on the laying on of Paul’s hands. Surely no 
one will claim that Paul could baptize them with 
water, without touching them; but so soon as he 
laid his hands on them, they were immersed in the 
Holy Spirit, not in water. 

Again, it is sometimes asserted that, although 
Paul says he was not sent to baptize, but to preach 
the Gospel, yet he always had some one with him 
to do the immersing. There is not a shadow of 
foundation for this assertion, except the case of the 
twelve Ephesians, and we have already shown that: 
he did all the baptizing that was done for them, so 
far as the text shows, and that there was no water 
used by him. 

The Apostles. were sent out “into all the world 
to preach the Gospel to every creature, baptizing 
them [every creature] in the name of the Father, 
and of the Son, and of the Holy Ghost.’ Paul 
says to the Colossians, (i: 23.) “If ye continue in 
the faith grounded and settled, and be not moved 
away from the hope of the Gospel which ye have heard, 
and WHICH WAS PREACHED TO EVERY CREATURE which. 
is under heaven, wherof I, Paul, am made a minis- 
ter,’ etc. According to this testimony the Apostles. 
obeyed the command given to them, and preached 
the Gospel to every creature under heaven, baptizing 
them, etc. Now we have no evidence any where, 
that at any period of the world’s history, every 
creature under heaven was baptized in the name 
of the Father, Son, and Holy Ghost, in water; or 
any considerable portion of the people of any na- 
tion of Earth. 
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If all to whom the Gospel was preached were 
baptized, then they must have been overwhelmed 
by the presence and power of the Holy Ghost, at 
the time they were preached to; but of the vast 
host of the world’s population to whom the Gospel 
‘was proclaimed, and who were spiritually baptized, 
very few believed on Jesus Christ as the Messiah, 
‘or Saviour of man. Therefore, they who did not 
pelieve, could not be saved, notwithstanding their 
‘baptism, because the promise of salvation was to 
those only who believed, and were baptized, thus 
showing that salvation depended then, as it cer- 
tainly does now, on belief or faith. But that belief 
which is saving iu its nature produces works. 
“Even so faith, if it hath not works is dead, being 
alone.” (James ii: 17.) And go, also, although 
“every creature under heaven” had. the Gospel 
preached to him or her, and was baptized, yet for 
‘want of the one essential belief in Jesus, and ac- 
ceptance of him as their Saviour, vast numbers 
must have perished. 

But Iet us for a moment admit the assertion that 
‘Christians must, in che days when Christ was per- 
sonally on earth, have been baptized with water, 
it does not follow that the ordinance was to continue 
after his resurrection and ascension into glovy. 
Because: 

First. Christ says: “Think not that Iam come 
to destroy the law or the prophets; I am not come 
to destroy but to fulfill. For verily I say unto you, 
uutil heaven and earth pass one jot, or one tittle, 
shall in no wise pass from the law till all be ful- 
filled.” (Matth. v: 17-18.) 

Second. “The Holy Ghost this signifying, that 
the way into the holiest of all was not yet made 
manifest while as the first tabernacle was yet stand- 
ing, which was a figure for the time then present, 
in which were offered both gifts and sacrifices, that 
could not make him that-did the service perfect, as 
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pertaining to the conscience; which stood only in 
meats and drinks, and divers washings, and. carnal 
ordinances imposed on them until the time of reforma- 
tion.” (Heb. ix: 8-10.) 

Third. “Buried with him in baptism, wherein 
-also ye are risen with him, through the faith of 
the operation of God, who hath raised him from 
the dead. And you being dead in your sins, and 
the uncircumcission of your flesh, hath he quick- 
ened together with him, having forgiven you all 
tresspasses, Ulotting out the handwriting of ordinances 
that was against us, which was contrary to us, and 
took it out of the way, nailing it to his cross.” (Colos. 
ii: 12-15.) 

Fourth. “Yor he is our peace, who hath made 
both one, and hath broken down the middle wall 
of partition between us; haying abolished in his 
SJlesh the enmity, even the law of commandments, con- - 
tained in ordinances,” ete. (Ephes. 11: 14-15.) 

Hifth. “for by oNE SPIRIT ARE WE ALL BAPTIZED 
INTO ONE boDY, Whether we be Jews or Gentiles; 
whether we be bond or free; and have been all 
made to drink into one Spirit.’ (1 Cor. xii: 13.) 

If the ordinunce of water baptism was to be con- 
tinued through successive ages, why, I would ask, 
was not the manner, or particular mode of its ad- 
ministration ciearly stated either by our Saviour or 
his Apcostles? In other words, why did not Christ, 
or some one of his Apostles, particularly command 
that men should be baptized with water, after a 
particular manner? We find no such command in 
the Bible. Yet we do find men commanding that 
it shall be done, and quarreling with each other, 
not only about the manner, but also about the 
proper subjects upon whom the ordinance shall be 
practiced. Some contend strenuously for complete 
immersion in water; others as strongly advocate 
pouring on water; and yet others claim that the 
proper mode is to sprinkle the subject with water ; 
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and lastly, there are others who seem indifferent as 
to which is practiced, so that water is used in the 
rite. One denomination contends that all should 
be immersed three times face foremost; once in the 
name of the Father, once in the name of the fon, 
and once ‘in the name of the Holy Ghost, and that 
this is the only true mode of baptism. ‘Some 
others put the subject under three times with his 
back down; some come to the watcr’s cdge and 
stand up, and have the water sprinkled or poured 
on them; some have the subject kneel down at the 
water’s edge, when the water is to be sprinizlcd or 
poured on; some go into the water and stand up 
or kneel down while the water is either sprinkled or 
poured upon them; some think they must go down 
into tue water ankle deep, and some knee deep or 
deeper, and stand up or kneel down, and have the 
water sprinkled or poured on them.” ‘Thus says 
Pearson, a water Baptist, who contends that the 
only proper mode is to sprinkle water on the sub- 
ject. (See Pearson’s Analysis, page 230.) 

Dr. Lee, the Episcopalian Bishop of Iowa, in 
discussing the subject of regeneration, (a subject 
we shall treat of hereafter more fully,) as connected 
with the Episcopal baptismal service, says: ‘It is 
worthy of special notice that the standards of our 
church use the word regeneration only in connection 
with baptism. In accordance with Holy Scripture, 
she insists that a man must be born of water and of 
the Spirit, in order to enter into the kingdom of 
God. She interprets birth by water as referring to 
baptism; and when that ordinance has been re- 
ceived, of which she can judge infallibly, it being 
a visible and tangible event, a infers, or hopes, or 
believes, that birth by the Spirit has also taken 
place, although, in this case, the event is invisible 
and spiritual, and of which she can not judge in- 
fallibly as to particular individuals, except in an 
objective sense. In the case of adult baptism the 
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required qualifications are supposed to exist, be- 
cause they are professed ; and in the case of infant 
baptism, there is certainly no disqualification, for 
original, or birth sin, is atoned for by the blood of 
Christ, and the child being thus already a member 
of a redeemed race, is by baptism placed in the 
best possible position ; and, not having been guilty 
of any actual transgression, we see not why, upon 
being baptized, he should not be regarded as being 
in such relations to God and his Church as to war- 
rant the application to him of the same sacramental 
phraseology as is applied to professedly penitent 
and believing adults upon their baptism.” 

A commentator on the above, in The Stundard, 
of Chicago, of Fifth month, 11th, 1871, says: “To 
what a meager and juiceless condition is the New 
Testiment view of regeneration reduced in this 
ritualistic view of it; and how very different such 
a review from that in which we are so distinetly 
given to understand how one who is ‘in Christ is 
a new creature,’ from that exposition of the sym- 
bolism of baptism which makes it the emphatic 
representation of a death to sin, and a new life in 
Christ already experienced. * * * Does it 
seem strange, then, that, as Bishop Lee says, “the 
standards ” of the Episcopal church should use the 
word regeneration only in connection with baptism? 
Does the New Testament attribute such efficacy to . 
baptism, whether of the infant or the adult? Does. 
it even teach that the baptism of the Spirit ever 
takes place in connection with baptism by water?” 

Thus talks one believer in water baptism con- 
cerning the views of another; and his comments 
for the most part are just. And he might have 
further shown that if an infant is in the condition 
which Bishop Lee says he is, when he says that 
“birth sin is atoned for by the blood of Christ, and 
the child, being thus already a member of a re- 
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aecmed race,” etc., that then water baptism wat 
simply superfluous, to say the least of it, and al- 
together unnecessary. By the foregoing quotation 
trom the sayings and expositions of the views of 
the leading advocates of water baptism, it may be 
clearly scen that none of them know what the 
mode of baptism is, to be performed, or on whom, 
supposing water baptism to be necessary. This 
should be taken by the sound reasoner as another 
proof that water baptism is not a Christian ordi- 
nance. 

As to the subjects for baptism, some contend for 
infant baptism, others that it is wholly unnecessary, 
as baptism and confession must go together, and 
infants and children too young to know anything 
about the dogmas of religion, can not make a con- 
fession of faith in Christ; and that the sponsor, 
or godfather, assumes a prerogative and power to 
himself altogether unjustifiable, as he knows noth- 
ing about what kind of a man or woman the infant 
will make, whether Christian or infidel. 

Now if water baptism is essential to salvation, 
some persons will surely be lost, for want of having 
the rite properly administered ; and that it is es- 
sential, all the advocates for water baptism must 
admit, however repugnant the admission may be to 
some of them, if the text which we have been dis- 
cussing, which teaches “one baptism,” includes 
‘water baptism as a part of, or it it is essential that 
a@ person must go through it as a “door into the 
church,” as is sometimes claimed, because none can 
be saved except they belong to the Church of 
Christ, and none can enter that. Church except by 
baptism. For “he that believeth, and is baptized, 
shall be saved.” | 

Christ says (John x: 1): “ Verily, verily, 1 say 
unto you, he that entereth not by the door into the 
sheepfold, but climbeth up some other way, the 
same is a thief and a robber.” Again he says 
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(John x: 9): “Iam the door, by me if any man 
enter in, he shall be saved, and shall go in and out 
and tind pasture.” 

Now if Christ is the door, as he says he is, and - 
no man ean enter the Church but by the door, and 
water baptism is the door into the Church, then 
Christ and water are one and the same. 

Paul says to the Gallatians (iii: 27): “For as 
many of you as have been baptized into Christ 
have put on Christ.” Now if Christ is water, as 
above stated, then the two terms are convertable. 
Now let us substitute water for Christ in the latter 
saying of Paul, and it will read: “for as many | 
of you as have been baptized into Christ have put 
on water.” 3 

Now there is probably not a single advocate tor 
water baptism, who will admit such a proposition 
to be true. And yet it is but a fair deduction from 
the premises laid down in works devoted to the 
advocacy of water baptism, as a door into the visi- 
ble, militant Church of Christ on earth. For the 
members of the true Church of Christ on earth are 
the same persons who are to constitute the Church 
Triumphant in the world to come. 

Again if Paul meant to say, “as many of you as 
were baptized with water,’ then it would manifestly 
appear that some of those who were members of 
the Gallatian Churches were not baptized with water; 
for this is the natural meaning of the language, 
and this thought upsets the importance some attach 
to water baptism, that some of the Gallatian be- 
lievers had never been baptized with water. In 
whatever way we consider the language in this 
passage, it is fatal to the cause of water baptism. 
For if he wrote to the churches, and said: “as 
many of you as were baptized with water,’ it would 
necessarily imply that some of them were not bap- 
tized with water,’* but if baptized at all, they 


* Christian Radical of Pittsburg, Pa. 


36 


were tmmersed in or under some other element, or 
power, or influence. But Paul, in the 26th verse of 
the third chapter of Gallatians, says: “For ye 
{the members of the Gallatian churches] are all the 
children of God by faith in Christ Jesus,” not water 
baptism in Christ Jesus, but “ by faith.” 

It, hence, clearly is manifested that water bap- 
tism is not what is meant, “ but the baptism of the 
Holy Ghost,” for the Apostle adds, that all who 
were baptized into Christ have put on Christ, which 
we have already shown can not be with any kind 
of propriety affirmed of water. 

“To put on Christ means something more than 
the observance of any ordinance. It implies inti- 
mate vital union, his word dwelling in us richly by 
his Spirit, and being assimilated into the likeness 
of Christ, in our views, sentiments and aims. It 
implies our putting him on as our clothing; to be 
clothed with the beautiful robe of Righteousness, 
and covered with the garment of his salvation. 

‘These precious and invaluable blessings con- 
nected with our being baptized into him, and put- 
ting him on, are so transcendently great and un- 
speakable, that no external ceremony can for a 
moment be conceived of as in the most distant 
manner alluded to” in the text quoted. 

John, the Revelator, in the nineteenth chapter, 
8th verse, speaks of this clothing of the members of 
Christ’s churech—his Bride—in the following glow- 
ing language: “And to her was granted that she 
should be arrayed in fine linen, clean and white, 
for the fine linen is the righteousness of the saints.” 

And Paul to the Romans (ii: 26-29) says: 
“Therefore if the uncircumcision keep the right- 
eousness of the law, shall not his unciscumcision 
be counted for circumcision? And shall not un- 
circumcision which is by nature, if it fulfill the 
law, judge thee, who by the letter and circum- 
cision dost transgress the law? For he is not a 
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Jew, which is one outwardly; neither is that cir— 
cumcision, which is outward in the flesh; but he 
is a Jew, which is one inwardly; and circumcision 
is that of the heart, in the Spirit, and not in the: 
letter; whose praise is not of men, but of God.” 

And in the 12th verse, quoted from second chap-. 
ter Colos., (on page 81 .) by a similar process of 
reasoning ‘as to circumcision, he shows that by the: 
baptism of Christ, outwardly in Jordan, by John 
the Baptist, we are buried in baptism by imputa- 
tion, with him, and that the baptism we now un- 
dergo, that is saving in its nature, is that inward 
baptism by the Holy Ghost, which purifies the heart: 
by “raitu of the operation of God.” In other words,, 
Christ was baptized in water for us, that the law: 
might all be ended in him, and that we who live 
under his dispensation might not be made subject. 
to its carnal ordinances, other than by imputation, 
the same as circumcision; because both were 
equally binding under the law, and that which. 
abrogated, or annulled one, operated equally upon. 
the other, and ended it also ; otherwise, if one is. 
yet binding upon Christian converts, the other is. 
also. But Paul teaches that he is not a Jew, which. 
is one outwardly, and that true circumcision is 
spiritual—of the heart; and notwithstanding we: 
are “buried with him in baptism,’ yet through. 
faith, we are risen from that burial with him, by 
the “operation of God, who hath raised him from: 
the dead.” 

Water baptism is a carnal or fleshly ordinance, 
and aul to the Hebrews, ix: 10, says that carnal 
ordinances “were imposed until the times of refor- 
mation.” He also says to the Colos., ii: 8-12,’ 
“Beware lest any man spoil you ee philos- 
ophy and vain deceit, after the traditions of men, after 
the rudiments (or elements, as the margin reads,) of 
the world, and not after Christ. For in him 
dwelleth all the fullness of the Godhead bodily. 
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And ye are complete in him which is the head of 
all principality, and power. Jn whom ALSO YE ARE 
CIRCUMCISED WITH THE CIRCUMCISION OF CHRIST. 
BURIED WITH HIM IN BAPTISM, WHEREIN ALSO YE ARE 
RISEN WITH HIM through the faith of the operation of 
God who hath raised him from the dead.” 

Also the 20-22. “ Whercforeif ye be dead with 
Christ from the rudiments (or elements) of the 
world, why, as though living in the world are ye 
subject to ordinances, after the commandments, and 
doctrines of men (touch not, taste not. handle not, 
which all are to perish with the using).” 

In the 11th verse just quoted, Paul tells those 
uncircumcised Gentiles,—uncireumcised according 
to the Law of Moses—that in the fulilling of that 
earnel ordinance upon Christ, on the eighth day 
after his birth, circumcision is imputed to them, 
beezuse in him was all the fullnéss of the Godhead 
bodily, reconciling the world to himself, not imput- 
ing their trespasses unto them; (2 Cor. v: 19,) but 
putting all upon Christ, that he might atone for 
their sins without their actual, outward circum- 
cision of the flesh, but that they undergo the in- 
ward, spiritual circumcision, that of the heart, as 
he told the I’omans in second chapter, 26-29 verses, 
heretofore quoted. 

From these texts we learn that carnal ordinances 
(of which water baptism was one) were to continue 
only for a limited period of time,—“ until the time 
of reformation,” and then to cease, and man to be 
subject to them no longer. 

Paul said to Titus, iii; 5-7, “Not by works of 
righteousness which .we have done, but according 
to his mercy he saved us, by the washing of regeneration, 
and renewing of the Holy Ghost, which he shed on 
us abundantly through Jesus Christ our Saviour. 
That being justified by his grace, we should be 
made heirs according to the hope of eternal life.” 

W as this “washing of regeneration, and renewing 
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of the Holy Ghost,” effected by elementary water? 
It was, if it can be claimed as a baptism, and that. 
water baptism is the “one baptism,” or any part of 
it; otherwise it is the immersion of the Holy Ghost.. 
Paul is evidently alluding here to the new birth of 
which Christ spoke, when talking with Nicodemus,, 
when he said, “ Ye must be born again.” (John iit: 
5-7.) “Jesus answered and said unto him, verily, 
verily, I say unto thee, except a man be born again 
he can not see the kingdom of God. Nicodemus. 
saith unto him, how can a man be born when he is. 
old? Can he enter the second time into his mother’s 
womb and be born? Jesus answered, verily, verily, 
I say unto thee, except a man be born of Water 
and of the Spirit, he can not enter into the kingdom 
of God. That which is born of the flesh is flesh; 
and that which is born of the Spirit is Spirit. 
Marvel not that I said unto thee, Ye must be born. 
again.” 

This new birth, it is claimed by some of the ad- 
vocates of water baptism, shows that it takes both 
water baptism by man, for the “outer man,” and. 
the baptism of the Holy Ghost by Jesus, for the 
“inner man,” to constitute the “one baptism” we 
are investigating; ‘because,’ say they, ‘Christ: 
says, ‘except a man be born of water,’ (which is. 
being immersed in water,) and of the Spirit, (which 
is baptism of the Spirit) he can not enter into the: 
kingdom of God.” 

When we look to Christ’s explanation of his own 
declaration, we can understand this subject of the 
new birth clearly. For he says, “That which is. 
born of the flesh is flesh,” this is the natural or first 
birth, that of water; ‘and that which is born of 
the Spirit is Spirit,” this is the birth of the Holy 
Ghost,—the baptism of regeneration—or second 
birth. 

Again Christ says, “except a MAN be born of 
water and of the Spirit,” etc. He had no reference 
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to the new born infant, which has not yet attained 
the age, and condition of individual accountability. 
For all such are saved by imputed righteousness, 
derived through him, and his suffering for them. 

With this view Jesus well said to Nicodemus, 
«Marvel not that I said unto thee, ye must be born 
again; because if he would only reflect upon the 
pruposition, from the true stand point, he would 
see it in the true light, and it would be no marvel 
to him. 

To say that this being born of water, as here 
used, is being baptized in water, on confession of 
faith in Jesus Christ, is a wresting of the text from 
its true and literal signification. 

Peter shows this clearly in the first chapter, 23 
verse, of his Ist Epistle, where he says: ‘“ Being 
born again, not of CORRUPTIBLE SEED [as in the first 
or natural birth] but of INCORRUPTIBLE, BY THE WORD 
~F Gop, [which produces the second, or spiritual 
‘birth,| which liveth and abideth forever.” 

And James says in the i: 18, of his Epistle, “Of 
Tlis own will begat he us with the word of truth, 
‘that we should be a kind of first fruits of his crea- 
tures.” And in his Gospel, i: 12-13, John, the be- 
loved disciple, says, “ But as many as received him, 
‘to them gave he power to become the sons of God, 
even to them that believe on his name; which were 
born, not of blood, nor of the will of the flesh, nor of 
‘the will of men, but of God.” 

In a state of nature, as we come into the world, 
we are born of “corruptible seed,’ our bodies are 
subject to corruption,—to die, and decay,—to 
‘moulder away into mother earth; and our souls are 
liable to astate of moral pollution, and degradation, 
‘by our giving heed to the temptations, and run- 
ning into the snares which our soul’s adversary, 
the Devil, is continually setting before us. 

In this state we are carnally minded, and “to be 
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carnally minded is death, but to be spiritually 
minded is life and peace.” (Rom. viii: 6.) 

In the new spiritual existence, wLich is born of 
incorruptible seed, we see things in a very different 
light from what we ever saw them before. We 
seem to be translated into a new world, far higher, 
‘and purer and holier than we ever before conceived 
it possible to exist. Our spiritual eyes seem to be 
opened in a new sphere, and we, in some measure, 
are made to appreciate the saying of Paul to the 
Corinthians (1 Epistle ii: 9-10): “Eye hath not 
seen, nor ear heard, neither have entered into the 
heart of man the things which God hath prepared 
for them that love him. But God hath revealed 
them unto us by his Spirit; for the Spirit searcheth 
all things. Yea, the deep things of God.” 

The new-born Spiritual man is given a foretaste 
of the joys and pleasures of the infinitely happy 
state in the world to come, even while he is pas- 
sing through this wilderness world—this vale of 
tears. He is given “some gleams of sunshine, 
though with draughts of ill between,’ which no 
carnal ordinance can ever do. Though he were 
baptized in Jordan, seven times repeated, and mul- 
tiplied by seventy, yet without the cleansing and 
purifying, or baptizing influence, and efficacy of 
the Holy Spirit, it would avail nothing towards 
washing away the sins of the soul. 

To say “ye must be born again,” is equivalent to 
saying “‘ye must be changed from your dead con- 
dition, as natural men or women, to a living state, 
as new-born deings, brought into a spiritual exist- 
ence, as though ye had never been born,” and 
hence can have no reference to water baptisra as a 
part of the “ one baptism.” 

But let us examine this subject of the birth of 
water a little further, from a different standpoint. 
It has been truly said that, in our language words 
which mean the same thing may be substituted for 
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each other, without changing the meaning of the 
paragraph or sentence. Now let us apply this test 
to the lesson taught Nicodemus, and for the word 
‘born we use baptism, or baptized, and see how it will 
work: “Jesus answered and said unto him, verily, 
verily, I say unto thee, except a man be baptized 
again he can not see the kingdom of God. Nico- 
demus saith unto him, how can a man be baptized 
when he is old? Can he enter the second time 
into his mother’s womb, and be baptized? Jesus 
answered, verily, verily, I say unto thee, except a 
man be baptized of water and of the Spirit, he can 
not enter the kingdom of God. That which is 
baptized of the flesh is flesh, and that which is bap- 
tized of the Spirit is Spirit. Marvel not that I said 
unto thee, Ye must be baptized again.” 

My friends, who believe that Christ meant water 
baptism in this case, how do you like this render- 
ing of the Greek word gennethe? which signifies 
“to be brought into life,’ and which is the word 
translated “be born.” Does this rendering make 
Nicodemus talk like a sensible man, when he asks 
<““how can a man be baptized when he is old?” Is 
there anything to prevent old persons from being 
immersed in water? No. The idea is simply ab- 
surd, as is also the assertion that Christ should say: 
“that which is baptized of flesh is flesh,” or “except 
a man be baptized of water,’ etc. Men may be 
baptized in water, but not of water, because it has 
no power to put aman under itself, or to sprinkle 
him, or to pour itself on him. 

Let us try another text. We will take the 47th 
and 48th verses of the tenth chapter of Acts: 
“Then answered Peter, Can any man forbid water 
that these should not be born, which have received 
the Hoiy Ghost as well as we? And he com- 
manded them to be born in the name of the Lord.” 

Also the 16th verse of eleventh chapter of Acts, 
where Peter is defending his act of going among 
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the Gentiles, he says: ‘Then remembered I the 
word of the Lord, how that he said, John indeed 
borned with water: but ye shall be born with the 
-Holy Ghost.” 

You think, no doubt, that such rendering of 
these texts is altoeether unjustifiable, because the 
meaning of the word baptize is too palpable—too 
well known to allow the word born to be used as a 
substitute for it—and soit is; yet it is as justifiable 
as to use baptize to supplant the word born in the 
case of Nicodemus. 

There is as much sense in the one as in the 
other, and there is no sense in either. Then Ict us 
accept the teachings of our Blessed Savior as he 
intended. Ile did not say one thing aud mean an- 
other; but he clearly meant just what he said. 

We have for a time becn tr eating the subjects of 
the washing of regeneration and New Birth! as if 
the Savior in one case, and the Apostle in the 
other, were speaking in regard to baptism, and en- 
deavored to show that in neither case was water 
baptism referred to. But now I would call atten- 
tion to the fact that in neither case is baptism, in 
any form, alluded to. Christ is speaking to Nic- 
odemus about life—about a coming into existence 
from a state the same as if man had never had an ex- 
istence at all; and hence, he contrasts the natural 
state of man, as he comes into the world, with all 
the life which could be derived from Adam since 
his fall—which is not an immortal hfe—with man 
born of the Spirit, and brought into a Spiritual 
existence by the power of the Hcly Spirit, by 
which man becomes a new creature, inheriting eter-. 
nal life. This latter, or spiritual birth, produces as: 
thorough a change in the new-born spiritual man, as. 
the natural or first birth does the natural born in- 
fant. In this last state man is totally a depraved 
being, having no divine life in him, by which he 
can save his own soul, and hence, can not transmit 
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‘to his posterity divine life. While in the former 
-atate—that which is the result of the new birth— 
‘man becomes a possessor of divine life, a saving 
life to himself, although he can not transmit that 
life to his posterity, for the reason that it is the 
‘free gift of God, through Christ, to man, on certain 
conditions. Therefore, “that which is born of 
Hesh is flesh, and that which is born of the Spirit ts 
Spirit.” ! 

Again, our blessed Saviour, when personally on 
earth, was at one time preaching to the Jews (John 
v: 25) and in the course of that sermon he said to 
them: “ Verily, verily, I say unto you, the hour is 
coming, and now is,. when the dead shall hear the 
voice of the Son of God, and they that hear shall 
live.” In this declaration he clearly shows the 
condition of man in a state of nature, that is, that 
he is, in some sense, dead; for he is assuredly 
speaking of men naturally living, as 13 shown by 
the contrast that follows, when he says: ‘“ Marvel 
not at this, for the hour is coming in the which all 
that are in the graves shall hear his voice, and shall 
come forth; they that have done good, unto the 
resurrection of life, and they that have done evil, 
unto the resurrection of damnation.” (John v: 
25-29.) _ 

Then, if living men be in any sense dead, they 
are, in that sense, as though they had no existence, 
and hence, if they ever have an existence in the 
sense of life, as placed in contrast with that death, 
they “must be born again ’”’—“ born of the Spirit.” 

It is not a baptism in any sense of that word, 
much less a baptism with water. 

Water baptism does not change a man who re- 
celves it. Before he goes into the water he isa 
converted man, or he is not; and when he comes 
up out of the water, he is precisely what he was 
when he went intoit. Therefore, if he be a con- 
verted man before he goes into the water, he is a 
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changed man, he is one of those dead who hear 
the voice of the Son of God, and hence, if the 
promise of Jesus be not a false promise, he shall 
live; and if he live, he has already “ passed from 
death into life;” he “hath everlasting life, and 
shall not come into condemnation,” (John v: 24. 
and he is one who has already been overwhelmed, 
or baptized with the Holy Ghost, the “one bap- 
tism ”’ of our text. . 

Jesus himself baptized no one with water. 

The Kvangelist John (iv: 1-2) says: ‘When, 
- therefore, the Lord knew how the Pharisees had 
heard that Jesus made and baptized more disciples 
than John. (Though Jesus himself baptized not, but 
his disciples.)” By this declaration he clearly ex- 
plains what he says in the third chapter (22 and 26 
verses), in regard to Jesus baptizing. 

Now if water baptism was an ordinance of the 
Christian dispensation, Jesus would certainly have 
practiced it himself, and would have given explicit 
instructions concerning it, as much so as was given 
in the law, concerning the “divers washings” and - 
“ carnal ordinances.” 

All the Israclites who came out of lugypt were 
“baptized unto Moses in the cloud and in the sea,” 
and yet they were only led by.a cloud which over- 
shadowed them, and moved before them; and they 
passed over the sea on dry ground, the sea being 
heaped up on either side of their path, ‘‘ congealed ” 
(Exod. xv: 8 and xiv: 21-22), and no water in 
either case touched them. Now the truly con- 
verted are as much baptized by the Holy Ghost as 
were the Israelites, as related above, and if the lat- 
ter were truly baptized, as Paul says they were, so 
are the former. 

But the latter were baptized truly, 

Therefore, the former are also. 

In the course of a sermon which Peter preached 
to the people, as recorded in Acts ili: 19, he says: 
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“Repent ye therefore, and be converted, that your 
sins may be blotted out, when the times of refresh- 
ing shall come, from the presence of the Lord.” 
He does not say, “repent ye, and be baptized,” but 
“be changed,’—be turned from your sins, and obey 
the Gospel; “believe on the Lord Jesus Christ, and 
thou shalt be saved.” This is what he teaches: 

“Therefore, leaving the word of the beginning 
of Christ, let us go on unto perfection; not laying 
again the foundation of repentance from dead 
works, and of faith, towards God, of the doctrines 
of baptism,” etc. (Heb. vi: 1-2.) For, ‘How 
much more shall the blood of Christ, who through 
the eternal Spirit offered himself without spot to 
God, purge your conscience from dead works, to 
serve the living God?” (Heb. ix 14.) 

I have thus clearly, as 1 think, shown that water 
baptism was never binding under the “Christian 
dispensation, and that the only saving baptism now, 
is that of the Holy Ghost. 

It only remains now that I invite the reader of 
the forgoing pages to a careful, serious and pray- 
erful consideration of the facts stated, remembering | 
that if water baptism is a nonessential to salvation, 
it may become an evil in the heart of the devotee 
to that ordinance, and mar the pure spiritual work 
of purification by the Holy Spirit in the soul. 

Let us remember that those who go the journey 
of life, from this world to the next, relying upon 
water baptism as a means of salvation, are contin- 
ually in danger of being shipwrecked on the rocks 
of Superstition, and bigotry, which the Devil hides 
just under the water’s surface out of sight; or 
stranded on the muddy shoals of Idolatry and Infi- 
delity—of idolizing the water, and denying theall- . 
sufficiency and efficacy of the ‘blood of Jesus to 
wash away sins. | 

On the other hand, those who go the journey re- 
lying upon purification, or baptism of the Holy 
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Spirit, being baptized, or overwhelmed by the Holy 
Ghost, as Moses.and the Israelites were by the pil- 
lar of clouds and of fire, when they crossed the 
Red Sea, have a sure footing to stand upon, wher- 
ever they plant their feet; and always have the 
sure guide book with them, with more than a 
Philip to interpret the inscriptions therein found. 
They have the Holy Spirit (who inspired the sa- 
cred writers), to assist them in understanding the 
writing on the heart; and when storms or floods 
come they are safely planted on the Rock of Ages 
—moored high and dry above the highest floodtide. 

The storms may beat upon their frail barks with- 
out damaging effect, because they have the Master 
of storms on board, who on a certain occasion once 
said to the raging Gallilean sea, “Peace, be still,” 
and a great calm followed. 

He is just as able to-day to calm the raging of 
the sin-troubled soul, when desired, as he was to 
quiet the boisterous sea; and he will do it. For he 
has said: “Him that cometh to me I will in 
nowise cast out.” (John vi: 387.) Then come, 
brother, come sister, unto him, repenting of past 
sins, and be baptized with the Holy Ghost, and 
saved with an everlasting salvation. 
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